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Ad OPEND.INAD RASALITY AID LOALL Y

Response to Professor Kalupahana's "The TDucdha's

Conceptions of Reality an’ jloralitwn

ReDe GUNARATHL

Ve are prone to think of the world in terns of dichotoning,
and one such "fundamental" dichotomy is bSetweon the subject
and the object or the subjective experience anl the objective
experiencee The atiemnt to ~et objectivity in sudjective
exmoricnce nmaltes men search Tor an ultinate reall-- in

1
v
.

persone This,says Professor Kalupahana, leads to subsiance
theories of the self like the Atman of “he Upanisn's or the
cartesian '"fhost in the nachine with the diffeence & at +he
Upanisadic atman extended itself to the ultinate reality or
the whole universe, wherens the Western soul throriss regtrictod
it to the person.

The move to rid the subject of mental substance Wy the
nodern positivists or the In‘ian materialists 127 to the
conception of a person with a reality pur;ed of the psycholo ical

and moral experience,

Kalupahana goes onto say that the Budfha realized thnt it
was futile to search for an ultimate reality, in subjective o=
objective experiencee The doctrine of gnatta vremoved the
ultimate reality of the subjecte 3ul’ha considered the subject

to be the psycho=physical person constituted by the five



ageregates, Vedana, Sanna, Safikhara, Vinnana and Rupaes The

physical body ha? ohjective (materinl) features as well 25 su
features (eeze, 'beins affected")e The physical body as well as

.

ions individuate the persone.

(Ya

safikhara or the disposi

Dispositionally conditioned physicality od

ectii*iss the subjruciive

[

selfe The identity of a person depends on both Iiis phroictl hody I
and the subjective reidentification in the "strean of consciounnnsse
Here atain the safkhara are the conditionin~ factors as weoll 2o

o -

. . . . . - .
A Madireor Kowonclh whieh vle objrosiviny o o it Ao

reflectede” It iz in this manner ti:at the md ha A1d ocomy vith

ti.e soul wiile leening the subjectivity anl consciousnsss intncte
lexxt Kalunanana makeas the point that the Sudlaa "lowegolidifiod
tue object as well as is secn by utiernaces lilte "eee thus you
must train yourself. In the gecn there will be just the seen!
and so one One must not senrch for 'thingzs'" behind the phenonena
or the experiencee The identity or tihe continuity of the object

(an? the subject) is jiven in berns of the paticcasamupnada=

depenient oriination. Ille also thinks that the 3uddha viowed

, . the . .
conception as a means of stepping out of metaphysicnl subject

and object (pudcala and dharma nairathmaya)e. Zven if some of

these »oints could be considered dehatable by others, and altlhou-h
he seens to use 'objective'! to mean. "an unchanging subgstratun”
and "commnonly observable!" at different times, I find Professor
Xalupahana convincing thus fnare Dut he now links all this with

the notions of knouled-e (and skepticism) and truth value (and



?

existence)s He is of the view that the Buddha 414 not accept
two=valued (true,/false) losicy which he calls the adsolutisitic
conception of truthe I think that Kalupahana's analysis of tlig
aspect of the problem should lead us to conclusions slishiely

different from his.

I take it that Professor Xalupahana is usinsg 'absolutistic!
in the epistcmolo;ica; sense that absolute and hence not only
relotive and human truth is knownhlee s T £144 it ALl Tienls sn
aoe uhy o Tue/valiae o tough {or lotic) dis ahsoluiot wies BNy 0L

B}

three valued truth is nste A true statemrnt -84 nn ayalna

systen also remains truce A statement is true, of course, Aopendina:

on the contexte But jiven one sense (unlile in the Jainn
Syadvada), I think the Judcha considered a stateirnt to be eiier

true or false (ekam hi saccan)e I have nmyzself shown that the

catuskoti statements, of which the exanple that Kalupahana ~ives
AR ST
as "I know py I do not knov p'" and so on, is an instance, couls® Hin

. . . .1
very consistently symbolized usin~ standard (class) To -ic,

It is also difficult to azree
formulations that Kalupahana ~ives of this er~mple, The st-tement
"I know what has been seen, heard, thou ‘hteee' cannot he nut as
"I know p", for p is (usually taken ac) a proposition, but wi:at
has bheen seen, heard.e..." is only a phrase or a terme I would put
it 25 "I know S where 3 is a tern. iexty Kalunaiana symboligzes
the four alternative statements azain as p, p, ( P e p ) and

(p e p ) wvhere, I believe, p is "I know what unas been
seen" and so on. The fourth formula, (pe p)asitisa

theorem in two valued losicy is a necessary truth and this creates



complicationse DBut Kalupahana is not committed to accepting two

'3
S

valued lo~ice But even if - - p is the contrary of p - ( » »
is logically true, as tvo contraries cannot he true tojethere A
much simpler objection is that (p o p ) does not ~ive in
symbols the meaning of " I neither know it not do not know it'",

which simply and strairht forwardly means ( D . D Je

This criticism Aoes not minimize the simiflicance of the

example that he has ~iven and the cumpert it could ~ive to the
onnreal noint Yot lie nitece e ettenle

in "I 'snow 5". It is not a auestion

[
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the emphasis is pu

so much of whether "I d¢ not Xaow 9 ds a contrarr o T ‘irav
and it is not also a question as to whcther we read 2233 nE
meaninrs '"false!" or "confused", If I know S, then when I sy
"I do not know S, I am confused in my knowledse or as to =y
krnowledres It is like helnm, say, uncertain about wiether I kiow
or do not knowe The question is epistemolo~ical and not lo-iczl.
3uddha is certainly makinr a distinction here ™etieen 2353 and
kali, It is a difference in the decrees or levels of "falsity",

the latter in the sense of epistemolorical possibilitye

To explicate this point further consider the staterent that
'lonoluvlu is in Hawaii'! is truee Then, 'ilonolulu is not in "awaiit,
taken by itself is falsee 3But when I say 'onolulu is not in Tawaii!

am I lyin; ( musavada )e Jot nFcessarily, for I mi :ut not linow

that jlonolulu is in {lawaii . Indeed this epintemolo 'ical ''confusion',

. ¥ '3 . ol |
perhaps has overtones of moral derree, in the idea of 'white lies

=




for kamma is cetanze

Kalupahana thus has brousht out a hitherto unnoticed Adistinction

by this analysis, an? with nuch insicht he “as gai? th-t wali

expresses ''the heisghtened sense of enistenolosical sine” T think
Kalupahana has also brou~ht out here that the last alterantive of tle
catuskotl under consideration, "I neither know nor Jo not %now"
amounts to a total ne-ntion of the (wossibility of ) hoth

knowledme and description of a situation and, in the case of

2ivirdeal Situatican, TatTha Touwnt Ehio msana lo. oY Vy
. -, e . . = e . - s o 5\
~1l ewlod e, 211 Ll0s 1o Sicre, 5 oewposicicinl (o owicisal)

aad tinty I thin'i, is the si niiicance of Su’"ials ~nsinv o3
] ?

Janussonl, wiaare az =111 fhut fallY (sab’al) mecns ‘the ore wnd
—
naterial form,ees.mind and concent, that is, the six forms of seuse
experience!, as Kaluvahana himself points onte 3ut I do not see
that the use of the torm all (sabba@) by itsels has any absoluitist
connotation. Kalupahana's observations ahout statements nsin- 211!
(universals) as beinz absolutistic and the fact thal ke SulMa
used 'all this' to qualify his unive-s1ls aakes, ajaln, a 1ilTam~nt
point which supports Kalupahana's rmeneral positione It is that
universal statements cannot be knowm to be true in the way
particulars aree They can only be (knowm to be) prohablee
Again, I would have liked a little nore ela“oration of his points

on the bearing of the use of counterfactuals on the formulation of

the paticcasamuppada , the causal chair in 3uddhisme Perhans ths

2

fact that Kalupahana hns authored 3 bookgn Buddhist Causality
made him y, unduly bhrief. 3ut the material here, I believe,

is neve



Kalupahana finds echoes of his understmniing of Dulidnism in
William Janss, but I think, he would find the contemmorary
logician and philosopher of science, ians .cichenbaca equally

‘ni-
:‘!L
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interestin; oan the points that he wants to nnxee In 2is

of scientific Philosonhy, ?eichenbach writes, "eseexpsrience

has made us wise enoush to anticipate the Dreakin~ down g ay
systeme It has not discourased g thourhe. 'The nevw nhysics has
showm that we can have knowled~e outside the Kantian »nrincinles,
LUt ghe hmiman ind ig onot oA i old srshon of ¢ snocmndig Ao
which it packs all expsriences,
chan-e with its cnntnat ~ani ¢can he ~danie! to a much rove
complicated worldses e can do without certainty. Dut it wis a
lons way to this more liberal attitude tounrd knowled-es. The
search for certainty had to burn itself out in tl.e philosonhical
systems of the past before we were ahbhle to envisare a concantion
of knowledse which Aoes avay all clains to eterial trutu".s
The futile search for certainty in knowled-e i3 vhnt la-dz %o

.

skepticisne If there is truth in skenticism it is only Mec-use it

prevents us from undue srasping or clinzins (upadana).

Having hrourht out the non-ahsolutist evistemnlo “icnl hasig
of Budadhism which sees the world as a proces: of conditinnag
senesis, Kalupahana showvs that morality in Tuddhism consintently
follows that non-absolutisme This, he says, is sezn by "ul7han's
exhortation to "abandon the -00d''s Dhama rnrans —ood, an’ ~<ood

life is '"the conceete life of human hapniness"es Ideal morality

cannot overide the pood in a concrete situation. Helilicr extre e

[y




selfishness, nor extreme zelf mortification and altruism (or

neroism! leads to roode It is the mid le p~th, whicl adandons

the extremes-cven of absolutist morzlity like the Xantian,

which the Buddha advocatese 3y taking Thomas llazel's thesis

in The View from ilowhere as a take n:7point as ell as a noirt

of departure Kalupahana covers a massive area of conteriorary

concern in depth and gives the 3ud’hist ansiver to the proble

therein in an admirably consistent wave

O

account of wint I would lLere

2 divy

e e . e
21 Llhie "oneneen’o2T oantte

Sudhist conception of reality and moralitye
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