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WOMEN AND CHRISTIANITY

Bir, a woman's preaching is like a
dog’'s walking upon his hinder legs.
It is not done welli but you are

surprised to find it daone at all.*

l. Perhaps the most important point to make about women and
Christianity is that there would semem to be no single
interpretation of any one point regarding the nature of womaen,
their proper relationship to men, or their role in either
society or the Church. There are no specific rules such as
those to be found in orthodox Judaism ar Islam - which is not,
of tourse, to say that there are not rules within specific
Christian traditions. Bubt, not only are there differences
batween the Orthodox, Roman Catholic and Protestant Churches,
there are differences within these traditioms and, indeed,
differences over time within any particular religious
danomination. Indeed, there are numerous Jdifferences to be
found within most of the Christian religions, and, in order to
illuminate some of the different ways imn which women are
perceived within one particular tradition at one particular
time, I shall spend some time in describing some of the
interpretations that the Christian tradition 'allows’ with
respact to one particular, contemporary issue: the ardinatiom of
women priests within the Church of England. The reason for my
doing this is not so much because the issue is, in itself, of
much interest (although it undoubtedly is of some), but because
it serves to allow us to bring some order to what could bBe a
very amorphous subject when approached without any focus. If,
in other words, I can indicate to you something of the range of
positions to be found in such a marrow area, it might kMelp to
substantiate my main contentionm: that almost anything cam go in
Christianity so far as an understanding of women and their role
is concerned.

But, before moving to the particular debate, let ne make
some generalisations and briefly indicate some other arazas in
which we could discuss further the subject of women and
Christianity.

2. The fact that Christianity allows a number of different
interpretations concerning women means that the social culture
and structure of any society can draw on a vast range of
interpretations of Christianity to justify its vision of women.
In other words, it is not that Christianity has nothing to say
about women; it has quite & lot to say, but there is the
possibility of selecting and/or interpreting various parts of
the New (and Old) Testament, and appealling to & range of
traditions that have arisen during the centuries.

np

<s» While modern, feminist themlogians have found much to
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auppert thalr contentions that weman can and should anjoy an
equal standing with men if one reads the Scriptures corractly
(se@ 4 balaow), it is undoubtedly true that women in Christian
cultures have almost always found themselves regarded as
inferior to men - even when the official statement is that they
are equal but different. The major exception to this might
appear to lie in the veneration of the Blessed Virgin Mary
within the Roman Cathelic tradition. This, howaver, has been a
phenomenon that has described the perfect woman as both a virgin
and a mother ~ an ideal that is, of course, impossible for any
actual woman to emul ate.

The authorised prayer book of the Second Vatican Council of 1664
includes a section called "We promise to imitate her' and
recommends & modern prayer: "Most blessed Virgin Mary... your
life of faith and love and perfect unity with Christ was planned
by God to show us clearly what our lives should be... You are
the ocutstanding model of motherhocod and virginity"=®
But, of course:

v @very facet of the Virginlhasl been

systematically developed to diminish, not

increase, her likeness to the female

condition. Her fresdom from sex, painful

delivery, age, death, and all sin [exaltsl her

ipso facto above aordinary women and [shows]

them up as inferior.=
Warmer argues that, unlike the gods of classical mythology, the
Catholic Chureh does not admit sins or even faults in its Ood,
nor even in his mother. In fulfilling the psychological
function of myth, in which aspects of the human mind are
represented through stories in which deities or mythological
figures suffer or triumph in dramas of timeless application, the
image of human error is relegated to lesser ramks ~ the Feter
who denied, the Thomas who doubted. 8o far as women are
concerned:

The Virgin Mary could not meet this condition,

for in her absolute purity and her exemption

from the common lot she could not sin.

Another figure consequently developed to

fulfil this important lacuna, that of 8t. Mary

Magdalene, wha, together with the Virgin Mary,

typifies Christian society’'s attitudes to

wamen and sex. Both females are perceived in

saxual terms: Mary as a virgin, and Mary

Magdalene as a whaore — until her repentance.

The Magdalene, like Eve, was brought into

existence by the powerful wundertow of misogyny

in Chrigstianity, which associates women with

the dangers and degradation of the flesh. For

this reason she became a prominent and beloved
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saint.*
And then, of course, there is Eve the temptress, Eve the cause
of the Fall, Eve the woman who seduced the mam and was
responsible for all the ills of the earth - had it not been for
EV@auew

«e». she took the fruit thereof, and did eat,

and gave also untec her husband with her; and

he did eat.{GCenesis J:61]

Unto the Woman he said, I will graeatly

multiply thy sorrow and thy conception; in

sarrow thou shalt bring forth children; and

thy desire shall be to thy husband, and he

shall rule over thee.lGenesis I:16]

4. From a feminist perspective:

The Bible has been % is used as a weapon against

(a) Christian women and (b) all women because it still informs

even ‘secularised’ societies and cultures i.e the BHible is not

simply religious, but also a political book. But the Bible is

also a resource for courage hope and commitment in the struggle.

Feminist harmeneutics are not simply religiocus, but alseo have a

political task.

Bible % tradition (i) cannot be trusted or accepted simply as

divine revelation, and (ii) must be critically evaluated as

patriarchal articulations.

Biblical texts are not the word of God, but the words of men.

They legitimate patriarchal power and oppression

God is rendered male

Ultimate reality determined in male termss

Some feminists believe that it is necessary to abandon the Rible

Others argue that it is necessary to reclaim the Bible

cf. The Woman's Bible (Elizabeth Cady Stanton) and the Inclusive

Language lLectionary against which there was a strong reaction
leg James J. Kilpatrick in the Washington Post:

"It is probably a waste of time, energy, and indignation to
denounce the latest efforts to castrate the Holy Bible,
but vandalism of this magnitude ought mot to go
unremarkedl®

The National Council of Churches is overseeing a non-sexist
revision of the Revised Standard Versicn af the bible, the
Catholic Biblical Association is revising the Catholic
lectionary and New American Eible, and American Bishops have
voted to change phrases in the Mass which refer axclusively to
men.”

4. Although there are some women (usually mystics) who have
made a significant contribution to Christian thought (Julian of
Norwich® is one obvious example, Teresa of Avila® is another) ,
it is no accident that the general term used to refer o
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important Christian writers between the end of Lhe lst centuwry
(when the NT was almost, if not quite, completed) up to the 13th
cent. is Patristics, and since that time, it is only in very
recent years that female theologians have been anything but a
somewhat unusual exception to the male monopoly.

5. S0 far as saints are concerned, however, women have been
more successful. Female saints tend to have been extremely

diverse in their accomplishments - consider, for example,
Joan of Arec [1412~311, Taresa of Liseaux® and the 4th c.
Catherine aof Alexandria).*?®

4. Although important in the Middle Ages, nunneries werae
limited in number (to about 130 between 1250 and 13540, with
perhaps 3,500 nuns in England about 1350, decreasing to about
1,900 in 1534.** The nunneries provided the possibility of a
career for "girls of gentle bBirth for whom the only altermative
was marriage."*™ FPFoor girls from the lower classes did not
bacome nuns bacause, according to Eileen Fower, the familiaes of
these classes needed no special outlets for their women -
working class women worked in agricultuwe and industry, and the
families of peasants and artisans could not afford the dowry
neadad to enter a nunnery.

7. There are, by now, quite a lot of data about the
differences between men and women so far as church attendance
and participation are concerned. What is less clear as the
reasons for these differences - although there is a wealth of
speculation on the subject. Let me, however, provide a few
tables to indicate the position with respect to Britain and, to
a lesser extent, the United States.




TABLE 114

Sex differences In church mesbership

Male FemaleSex ratio

% A
Gorer (19535) British adults 75 75 1.00
BIPO (19S50) British adults 89 94 1,05
Caensus of Religious
Bodies (1934) US population 20.13m 25,65nm 1,32
Sex differences in church attendance
A %
BIPO (1948) Brit adults (weekly) {2 18 1.30
Odham (1947) it g (3 monthly) 44 55 1.25
Gallup Pall (1972) US adults 45 55 1.22
Sex differences in reported daily private prayer
Gorer (1933) English adults 31 38 1.87
Social Surveys (1944) Adults in ITV area (UK) 33 33 1.56
Allport et al (1948) Harvard & Radcliffe
Students 22 35 1.59
Ress (1950) YMCA members (US) 37.8 64,2 1.70
Sex differences in religious beliefs
Belief in God
Social Surveys (1964) Brit adults (personal Bod) 30 43 1,30
Brit adults
(spirit or life force) 33 33 1.00
Gallup Poll (1968) USA adults 94 98 1.02
Belief in an after-1ife
Odham (1947) English adults 39 56 1.44
Gallup Poll (19480) US adults 68 78 1.15
Belief Jesus was the son of God
Social Surveys (19644) Brit adults 44 71 1.34

Sex differences in aystical experiences
Back & Bourgue (1970) US adults 29.5 33.4 1.20




Table 2t3

The Ratio of women to men In the American denominations

Census (1934) Eastern Orthodox 0.75-0.99 |
Roman Cathalics 1.09
Lutherans 1.04-1.23
Menngnites 1.14-1.16
Friends 1.25
Episcopalians 1.37
Presbyterians 1.34-1.44
Unitarians 1.40
Methodists 1.33-1.47
Baptists 1.35-1.90
Congregationalists 1.53
Negro Baptists 1.5%
Negro Methodists 1.64-1.71
Assambly of God 1,71
Adventists 1.52-2.00
Church of the Nazarene 1.73
Pentecostalists 1.71-2.09
Christian Scientists 3.19

Sex differences for British denoainations for reported weekly attendance

Jones (1934) Church of England 1.63
Roman Catholic 1.19
Nenconformist 1.48

Table 3t

UK Missianaries

Levels of Commitmnent 1982

Protestant Missionaries R C Missionaries
Men Women Total Men Women Total
Shart-term 721 901 1,622 170 221 391
Career 1,441 2,103 3,544 474 511% 985
Sub-total 2,162 - 3,004 5,116 44 732 1,376
Associates 307 125 432 24 31 38
Total 2,469 3,129 3,598 668 763 1,431
Proportions of amen
Protestant Missionaries R C Missignaries
1976 1980 1982 1982
% % YA A
Number abroad 43 44 41 51
On leave 33 37 35 3
Secondments 49 44 46 -
UK executive staff 635 72 67 2 '
UK office staff 31 28 32 95 '
Associates 30 44 71 414
Retired persannel 29 28 28 32

Overall proportian 4Q 40 40 ]



Table 4*'7

Total English population

Age group Male Female Total
% % %

Under 15 11 10 21
15-19 4 4 8
20-29 7 7 14
30-44 10 9 19
45-64 i1 12 23
63 ar oaver - 9 13
ALL ages 49 31 100

Episcopal Church Attenders

Age group Male Fenmale Total
% % %

Under 15 14 13 27
15-19 4 5 9
20-29 4 6 10
30-44 7 10 17
43-64 9 9 18
63 ar over 7 12 19
ALL ages 45 35 100

Baptist attenders

Age group Male Female Total
% % %

Under 15 14 16 30
13-19 3 3 8
20-29 S 4 9
30-44 7 9 16
435-64 7 12 19
63 or over 7 11 18
ALL ages 43 57 100

Independent attenders

Age group Male Fenmale Total
% % %

Under 15 16 .13 31
15-19 4 S 9
20-29 7 b 13
30-44 8 9 17
45-64 ) 8 14
63 or aver 6 10 16
ALL ages 47 33 100

All Church attenders

Male Female Tatal
% % p

13 13 26

4 ] 9

5 b 1

7 9 16

9 {1 20

7 1 18
43 95 100
Methodist attenders
Male Fenmale Total
% % A

14 14 28

2 3 )

2 3 3

] 7 12

8 17 25

9 16 25
40 60 100
URC/Cangregational attenders
Male Female Total
% % %

15 12 27

2 3 3

3 4 7

) 8 14

9 12 21

8 18 26
43 57 100

African/W.1. church attenders
Male Female Total
% % /A

19 19 38

4 8 2

4 6 10

7 i1 18

b i1 17

L 1 5
41 59 100



Table 4 cont.

Pentecostal/Holiness attenders Other Protestant attenders
Age group Male Female Total Male Female Total
% % % 4 % A
Under 13 13 14 29 11 14 25
15-19 3 6 11 4 3 9
20-29 ) 7 13 5 6 11
30-44 g8 9 17 7 9 16
45-64 7 9 16 9 11 20
63 ar over 3 9 14 8 i1 19
ALL ages 44 54 100 44 36 100
Roman Catholic attenders Orthodox attenders
Age group Male Female Total Male Female Total
T % % % % Y4
Under 15 12 12 24 14 13 27
15-19 9 7 12 S 7 12
20-29 5 7 12 3 3 6
30-44 9 10 19 3 8 13
45-64 9 11 20 9 14 23
&5 or over 6 7 i3 9 10 19
ALL ages 46 34 100 43 33 10

It is, incidentally, interesting to note that an analysis of
the recent "European Value Study" with respect to (at least)
Britain and EBelgium shows that sex per se did not seem to
affect the religious practices, definitions, beliefs,
attitudes and morals. Only a combined index of age and
domestic involvement (whether women were part of the labour
force). Three social categories emerged:

(a) most involved in religion: middle-aged and older
housewives :

(b) intermediate: middle-aged and older
men; middle-aged and
older employed women
and the younger
housewi ves

() least involved in religion: younger men and younger
emploved women.'®
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Some explanations that have been offered tc explain sex
differenceg: **

It is, perhaps, important to note that these explanations
have been offered from within a Christian culture.

1. The function of religion is to relieve guilt. Women have
more guilt feelings feelings tham men. Therefore, women areae
more religious than men. This also explains the rise in
proportion of women as one moves from Catholicism ta the
more extreme forms of Frotestantism with their emphasis on
sin and salvation.

2. If Bod is a projected father figure (Freud), and if
children prefer opposite-sex parent, girls should be more
interested in a deity presented as a fatherly male.
Catholicism, offering also a mother-figure should be more
attractive than Protestantism to men.

Z. Physiologically, females are said to be less aggressive,
more fearful, more submissive, more passive, more anxious,
more dependent, have more worries and more distress -
characteristics that can be related to ‘fear and trembling”’
in the experience of the religious person.

4. During socialisation, most cultures put an emphasis on
training girls for nurturance, obedience and responsibility;
boys are trained in self-reliance and independence and are
less expressive emotionally.

5. Women score higher in studies of conformity,
suggestibility and persuasibility.

6. Women are more deprived tham men and religion acts as a
compensator. Women in their fantasy stories show a movement
from negative to positive emotions and experiences (men show
the opposite pattern) which, it is claimed, agrees with
seeing women’'s religiosity as a reaction to relative
deprivation. Areas of deprivation include sex and it is
claimed that the erotic nature of religious ecstasy among
women and the connection between religion and precccupation
with sexual taboos lend support to this view.
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The Ordination of Women Friests

Unlike North Americans, the British rarely discuss their
religious beliefs in public. It just is not considered very
good taste. In recent years, however, there have been
several occurrences that have thrown the Church of England
onto the front page of the newspapers and led to heated
discussions far beyond the confines of ecclesiastical
circles. The issue that has received most attention has
been that concerning the ordination of women priests. The
debate has brought into the open so many assumptions about
women and their place in Christianity that it seems to be a
fertile example at which we might lock a bit more closely as
an exercise in understanding women in Christianity more
generally.

Women officials in Christian Churches are by no means
unknown, but it is only comparatively recently that women
have been ordained to the ministry. As the matter stands at
the moment, neither the Orthodox nor the Roman Catholic
Church have women priests, but most of the Frotestant
churches have, not many, but a growing number of ordained
Ministers who are officially on an equal footing with male
ministers.

[As a sociologist, I am particularly interested in the
scramble of social and theological arguments that are to be
found in assumptions about gender and gender roles within
any particular tradition. It might, in parenthesis, be
worth remarking that an interesting comparative analysis of
cultures and sub-cultures with respect to the position of
women in their respective priesthoods might be undertaken to
test the hypothesis that those groups that are more
concerned to protect social boundaries, and who are more
ritual in their forms of worship will be more likely to have
women priests thanm are groups which are concerned with
protecting social boundaries and enjoy more "effervescent!
forms of worship.l®°

The United kingdom has two Established churches: the
(Fresbyterian) Church of Scotland, which has women priests,
and the (Anglican) Church of England), which has not -
although there are now several women priests in the Anglican
community in other parts of the world, including the United
States. When the Sex Discrimination Act was passed in 1973,
the Church of England was exempted from its provisions.

Most of the Nonconfarmist Churches have introduced
aordination for women during the present century.

A decision in favows of the principle of women priests was
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passed by the Church of England’'s governing body, the
Beneral Synod, twelve years ago. The earliest that this
could be implemented would be 1992, The debate continues as
how best to implement the decision, however, when a
considerable proportion of the clergy, laity and bishops are
firmly against the move - perhaps one third of the clergy
and one quarter of the laity. In recent years, the anmnti-
women priests lobby has been led by the Bishop of London,
the Right Reverend D Graham Leonard, who has threatened to
split the Church down the middle - or, more cautiously now,
to lead a sizeable number of members out of the Church into
either the Roman Catholic or the Orthodox Churches (a
suggestion not entirely welcomed by these churches because
of the negative, rather than positive reasons for which they
would seem to be attractive to the Bishop and his
followers),=?

Until 27 February 1987, the furthest that women could
proceed in the Church of England hierarchy was to become a
deaconess. (The first female principal of a Church of
England theological college, St John's af the University of
Durham, was recently appointed.) Now, however, the bishops
in the diocese of Canterbury and York are ordaining their
deaconesses to become deacons - the final stage before
priesthood for men. These new female deacons can wear a
dag-collar (rather than just a holy cross), they can conduct
weddings (as deaconesses they were able to take funerals and
to baptise) and they are now classified as clerics in Holy
Orders (rather than laity) but they may not proceed to
become priests, and only priests may give bless the bread as
Jesus did before his crucifixion in the manner celebrated in
the Eucharist.

The Bishops’ Report, which suggests interim arrangements
whereby congregations who do not want women priests need not
have them and Bishops who conscientiously object to their
ordination need not’ ordain them or have them functioning in
their diocese, states, what is agreed by both sides inm the
debate, that "This issue raises the nature of the Church
and the Church’'s salvation of humanity and the Nature and
Being of God".®® 0On Zé6th February the Report was discussed
in the General Synod, the possibility of a split in the
Church of England, rather than the argument for or against

the ordination of women, dominating the debate. At the end
of the day, there was a vote of JI17 to 145 in favour of the
ordination of women priests. However, although this

represents _an overall majority of two thirds, there was less
than a two thirds majority in the House of Clergy, and,
before the change can be finally passed, there will have to
be a twao thirds majority in favouwr in each of the three
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Housaes of the GBeneral Synod (the Houses of the Rishops,
Clergy and Laity),® as well as the consent of Farliament.

By no means all the present deaconesses wish to becaome
priests, and by no means all of those who do wish to do so
are feminists; many are avowedly anti-feminist -~ they
believe that God has called them to serve Him and to share
the good news of Jesus Christ; they believe that they ought
to be allowed to follow Bod’'s call - and not be stopped by
the Chuwrch.

Not all women are in favour of women priests ~ indeed, many
of the strangest opponents are women.

The battle takes place on a number of different fronts:
theolagical; sociological; feminist; anti-feminist and so
on. Although it is not always easy to sort out the one from
the other, I shall try to indicate the variety by placing
some of the arguments under different headings.

Democracy: .
Although both sides tend to deny that they believe that

trruth is a question of a statistical majority, those in
favour of women priests point to the fact that the majority
of the Church of England’s members (at least in so far as
they are represented in the General Synod), are in favour of
the ordination of women, while those against the change
point out that the majority of members of the One Holy
Apastalic Church, of which the Church of England is only a
gmall part, are against the change. Dr Leonard argues that
if the Church of England decides by itself to ordain wamen
priests, it will mo longer be able to claim to be part of
the One Holy Catholic Apostalic Church. L[There are,
however, those who are in the Roman Catholic Church
(including not & few of its priests), who are in favour of
their eventually being women priests ordained in that
institution.1=<

History:

Throughout history, there have only been male priests (in
the Universal Apastolic Chuwrch).

The Archbishop of Canterbury has said, however, that if the
Church listened only to tradition it would end up speaking
only to itself.==

SBociological:

It has been argued that women’'s traditional labour
experience, practical considerations (such as difficulty in
gaining the requisite numbers of male ordinands -~ although
the number applying for the priesthood has risen in racent
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vears), the falling status of priests in contemporary
Britain, low pay, little competition, the fact that
religious institutions are, an the whole, peripheral to the
political spectrum would seem to argue for the inclusion of
women. The priest’'s role is, in other words, of little
importance for the secular society; except, perhaps, for
performing a ‘'caring’ role - which is acceptable for (if not
always to) women.

Symboligm:

One has to have "a theological understanding of what
the priest presiding at the Eucharist means..... Nobody in
this androgenous society understands the importance of the
masculine/feminine principle. By presiding at the
Eucharist, (the priest] is standing in the place of Christ -
the masculine role of Christ as the head aof his Church, and
the Churech fulfilling the feminine role"=®

Creations

"The difference between the sexes is fundamentally written
into our creation, which we believe was created by God. One
can believe that men and women are identical or
complementary - I (Graham Leomnard) cannot bear a child -~ God
created men and women to be differemnt, not interchangeable -
women have a place in the Christian ministry, (they are good
at giving spiritual advice) but not interchangeable as
priests."

Relativisms

"Sometimes societies discover moral truths which may
have been forgotten or obscured for many, many centuries. I
think one of the truths that has been rediscovered relatos
to the dignity of women, to the contribution they have to
make to the general life of society, to their essential
equality, as human beings before God, with men".=7

"If Christ in Israel, between ADI0 and 40 had appointed
women priests, the infant Church would have been sneered out
of existence, because men then thought women were inferior
beings....[If we nowl believe that men and women are all
equal before God...., there are no valid reasons whatsoever
against women priests.®®

On the other hand, there are those who argue that the
early Church allowed women greater religious functioning,
but that "men of the Church (not God) and society repeatedly
put feminine authority to question".="
On the other side, we find those who attack the idea that
Jjust because feminism has taken hold of contemporary society
as a modern ‘fad’, there is no reason why the Church should
abandon its allegiance to time-honoured, absolute truths.

"We don't adapt the gospel of Christ just because of
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society’'s present standardg". @
This position is not necessarily questioned by the advocates
aof the ordination of women priests.

Church Structure:

Changing the structure of the Church is seen as a further
threat by opponents. Dr Lecnard points out that the Church
of England did not invent the ministry, but inherited it
from the undivided Church Universal. Dr Runcie has,
however, pointed out that there is not going to be the
craation of a new species of priestesses, merely that the
ministry of Christ, having been open to only half the
population, will become open to the other half.=?*

Split in the Church:

One of the reasons put forward why the Archbishop of
Canterbury voted against implementing the ordination of
women in 1977 was that he was desperately trying to hold the
Churech together. Dr Leaonard had been suggesting that a
split would probably occur, and several other opponents have
talked of the possibility or even probability that there
would result two separate Churches — one of which (the other
side’'s) ome being called a sect. It was in an attempt to
forestall such a happening that the Bishops’ Report was
prepared.

Loss of Church of England membership:
Those for the ordination of women:
Some women, forbidden to administer the cential
sacrament of their faith have devised their own
female forms of worship and have given up taking
communion. = Several Christian women have left
the Chuirch of England altogether and gone to ather
Churches (frequently the Society of Friends), and
others are threatening to leave.
In this camp the argument is that the Church of
England is dragging its feet and if a mass exodus
of the disaffected is not to take place, change
aught to be brought about more quickly.
Those against the ordination of women:
An unknown number (currently estimated as some
tens of thousands) are threatening to leave the
Church aof England if women are ordained.
Like some of those who have felt that they had to
leave, some of those oppoasing the proposals are
using the language of persecution. "If the Chuwreh
of England decides to throw away all its history
and all it's ever believed in, we would be driven
aut of the Church".™
Here one hears the argument that the Church of




England is trying to push the changes through too
quickly, before they have been properly thought
thirrough.

On both sides:
Cthers (such as Margaret Hewett of "Women Against
the ardination of women") say that they will stay
around in order to make as much fuss as possible.

Enrichment vs. impaverishment of the Priesthood:

One of the main arguments of those in favour of the
ordination of women is that it is only through their
ordination that the Church can hope to have a ‘whole’
priesthood.¥* "In so far as the priesthood represents the
Christ in relation to his people, it lacks a degree of

Hmey

fullness if it is simply confined to men."=%

Miraculous element of the Eucharist:

On the other hand, there are those who believe that "unless
someone is validly ordained a priest, them the consecration
wouldn't ‘take’', so the bread and wine would rot really be
the body and blood of Christ'.=e

The Incarnation:

While the EBishop of London argues that he believes that it
was no accident that God was was incarnate as a male person,
and that if this did not have a fundamental significance,
should we not have had a second incarnation? the Bishop of
Manchester responds that one could equally well argue that
as Jesus was a Jew, priests should be only of the Jewish
race.

Biblical guotations:
Although The Bishop of London objects strongly that the
proposed changes are not proved anywhere in the Seriptures,
proponents of the ordination of women point to several parts
of the Bible for support. These include: )
So God created man in his own image, in the image of
God created he him; male and female created he
them, =7
And he answered and said unto them, Have ye not read,
that he which made them at the beginning made them
male and female.™®
There is neither Jew nor Greek, there is neither bond
nar free, there is neither male nar female; for ve
are all one in Christ Jesus.=®
There came unto him a women having an alabaster box of
very precious ointment, and poured it on his head,
as he sat at meat.*®
On the other side, we can read:
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But (which becometh women professing godliness) with
good works.
Let the women learn in silence with all subjection.
But I suffer not a woman to teach, nor to usuwp
authority over the man, but to be in silence.
For Adam was first formed, then Eve.
And Adam was not deceived, but the woman being deceived
was in the transgression.*?*
Let the deacons be the husbands of one wife, ruling
their childrenm and their own houses well.*=®
One also finds the parable of the talents frequently guoted
by those who see women having to bury their talents. ™

fch kann nicht andersi=®

While the Bishop of London and many others believe that,
despite the fact that they would much rather spend their
time on other matters, God is calling them to resist the
ordination of women, the Bishop of Manchester declares that
the Church of England is achieving change under the guidance
of the Holy Spirit of God; a deaconess says that her
experience has led her to see that women’'s ministry is God~
given and that she cannot stand and say that God is wraong.
It is, she says, frustrating if you feel that God has given
you a ministry and the Church says that you cannot fully
puercise it.4"
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