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THE CHINESE VIEW GF TIME, A FPASSAGE TO ETERNITY

by

Marwel . Dy, Jr,

There e a time for pubting together
Ang another time for taking apart.

e who understancs

This couwrss of events

Takes each new sbale

Im ite peroper bime

Wi th ned ther sorrow nor Joye ..

GChuang Tee, Via%.

There is a given time o0 everything and a Lime
for eavery happaning uncder heaven:
Mo time for o giving bicth, a time for dyings @ bime

for planting, a time.for uprooting. &
3 A
= g =

: . Sy . N .
A ime for killing, & time for hquLng; a lime

. . . . . i
for knocking down, a time For Huildinges.s

Finally I comsiderad the task God gave to the sons
of men. He made everything fitting im its time, but

Me alao set etarnity in their hearts al thouwgh man is

nobt abhle to embrace the work of God from the beginning
tey the end.,

Eeclesi astes 141, 1-104
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The difficulty in discussing time in relation Lo the human G

stems from, whalt Paul FRicoewr says, Lure of  oue

a fundamental fees

@uperience  of  time, namely that Ctime is never  lived directly,

that 4t is never a muate, Jmmecia

Lived experience but one  that
i

» " " » 1 . " .- ‘
is always structured by symbolie systems of varying complexity."

Thia  "varying complexity" is even more apparent in the

culture with the s

emingly opposing orientations of  Confucianidsm

and - Taolem,  and  of Buddhism, if one were to make it parl  of

Wele

Ghinese  owltuwee. The difficulty i aggravated by the ohares

i @thical .

o f Lhe  Chinese mingd  whos

PELmary dnterast
Mertaphysical problems such as Lhat of space and time, malber  and

spilrit, are rarely discuassed, and if they are, 1t is forg the sake
' - L3

of  ethics., Bo o be ity lmt_fhm intend of Lhimm paper  bhe o oan
@mplimiﬁmtimn of the Uhinese concept of time ( E@?h} wilth & view
o how we can live a good lite and make ﬁmﬁi@ty and the world a
Eyet b e mbmdé For the human spirit.

The Gont

o 1 Lk sy

Confucius,  standing by a stream, said, "It pas
4
never ceasing day o night ! The passage indicates  Comnfuctus’

.

2], e

view of timer time s the ceass

Passing of things and evenls,

arc o of human natuere, i ke the sbream, Lime has & cdefinite
bt an dndefini te futuwre, Fravel Ling forward, it dinvites  the

e Lo take an active

human  bheing to participate in this moveme
part an the drama of Life so the person can achieve the ideal et

uamanity in Lte ful lness.,

]




- . . . y o
('4—’ ) i the supreme  victue of  the Confucian  sage.

Translated in variouws ways as "benevolente, " "kindness, "  "humane
Meartedness, " "hoamani Tty " den ds composed of the character Jen

[T

{ lx)“ mearni g Mmarn, " oand the character erh ( <), meaning "two, "

thuas

11 F v e Vi e that CIOVET T interpersonal
!

el atid omnshi s, Few Confuciues, "ih is to love men," Al e

é

Do ! To

makes a pun by saying,

Besciome @ man of den ds o to bhe human.
J [T

Buch an ddeal is part of the Confucian the moral way,  whigh

e onot divorced from the Master®s obiective of beaching-—tao terain

students Lo become a ghu b

i

a gentlaeman who will  take the

responsihi ity of being of service to the government and Lo the
*

couwntery, and to Like dt.

Thie progeam  ds Driefly owtlined in the Confucian classic T

AP EL L One begins by cultivating the personal 1ife

theowgh  rectifying  the  mind-heart, making the will sincere,

exctending knowledge and dinvestigating things, then rogulat b e

- Y‘.
tamily, then bhreings order to the gtate, and $inally maintains
7
peace in o the world.,

What abouwt the spirits? And the after life? Confucius seid, "1f

wer  are not o yet able Lo serve man, how can  owe serve  aplelbual

L

Peings?, «we IF we  do not  yet know about Life, how can  we  khow
&) g

aboet eleati™! Aric onee Confucius was very 111, and hio disciple

asker that a prayer be offered. Gonfucius said, "ls there such a

e
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(SRR TR Hig diseiple repliedy, "There is an eulogy which says,
Fray to the spiritual beings above and below. "  Gonfucius said,

"My prayer has been for oa long time (that is, what counts is  the
@
Life that one leadg),"

The lite that one leads in time takes on a gradual progression of

mastering onesel fi
Confueius saicd, "Mt fiftaen my mind was set on learning.
AL thirty my character had been foemed, AL forty I had
no more perplexities. AL fifty T knew the Mandate of
Meaven (T7ien-ming). At sixby 1 wasoﬂt Gase with
whatever I heard. At sevenlty 1 could follow my heart's
(]
desire without transgwmmgiﬁm M @l prinmiplmﬁnl
For the Confucian, time never sioply repeates  itawlf. Ly fhe
process  of  produaction and reproduection, something new BVl ves
which does nobt  destroy the past but recupaerabes it A good
1oL
teacher is ong "who reviews the old so as to find out the new",
And  "the dinscription on the bath=tub of King T ang read, “If  youw
can renovate yourselfd one day, then youw can do so every day, and
e

L ek

Eeep doing o day after day.""

This self-renovation is natural in the sense that 4t ig  in

keepdmeg with oue human natuwee, for afber all, "4t ig man that can
; B3
make the Way great, and not the Way that can make man  great.”

The developméent of oneself is also natural in the sense that 1t
takes Lime and no artificial effort must be exerted to make the
aald  grow, Mencius told a story of & man of Sung  who  was sp

4




gager Lo make  his corn grow that he pulled Lt ap only to  be
14
di geovered by his son that the corn had alraady withered.

The  full  development of the self, however, entails sincerety.

Memcius  gaid, "One who g sincere with himseld is called a troe
1%
mer fAnd  the Doctreine sadcy, "Only those who o are

abrsolutely sincere  can fully develop their mnatwee,”  and  only
those  who can fully develop their nat Wwee can develop the  natuwee
of mthmﬁm" anc developing the natw e of others can then develop
the  natwe of  things and assist dn the transfaorming  and

1é
ef Heaven anc Earth., Bincerity is having no

PYEnLe i ST a Mg o

elivision  dn oneself, Just Like Nature (Meaven and  Earth)  which

Mas mo douwbleness and thus can produace things in oan  unfathomab) e
17 e

WAY o Sincerity is the completion of the self, amc the  Cask

of  self-realization ie thus the task of dntegrating oneself, of

makiing  oneself whole, Bt "sincerity is not o only the  completlon

of  the itods that by which all things are completad. The

completion  of the seld means  humanity. The compleation of  all
things maans wiasdom., - These are the character of the mnabuwre, and

: 19
Lhay e the Way in which the internal and extermal are i ted, "

Sincerity being the completion of the seld andg of all things, i1
RO
it "the beginming and end of things." BTN

ause the L G e Lo

of  wmelf  entaills  the development of the nature of T e, s

Thewretors absolute sincerity i tpasoless., Bead g ceasel ess,

it e lasting. Being lasting, it is evident. BEeing evident,

itores anfinite.  Being infinibe, it ls exbensive and deep.



Hedng extensive and desp, it 19 high and brilliant., It i1s
because LT s extenstve and deap that it contains all things.
Hods becanse b i Bigh and braliant that 1t overshacdows

all things., Lt ds because (6 46 infinitbe anc lasting that
itoecan complete  all fhings, Ih bedrng extensive and daop,
tods a counberpart D¥‘anth" I being high and breilliant.,
it is a counterpart of Heaven., In being infinite and

21
Lasting, it i wndimited, ., .

Sueh a sincere man was Contuctus "who contormed with the mnatiural

sons dn heaven  above,

orcler  governing the revolution of the se

and  tollowsd the principleaes governing Lanc and.watmw below, [

may  be o compared to earth i oats supporting and  containing all

thangs, and  to heaven in its overshadowing  and  embracing all
o

things. . " It dis  possible then for man  din time through

sinceraty to achieve harmony with natuere.

The Taoist 1ime

v

If the Tap in Confucianism stands for the moral way, in Taoiem it

rafars o the origin of all things, ndameless (bul we are  forood

Al
all aa?

o glve iU & name) and eternal . As arigin of all things, Taon's

BHeEnce  1s  non-being (becauwse only what is no-thing can be

raesponsible  for bhe being of all bpings) but  1tes  function  1e
24

By ed 196) Jrath non-beaing and being are simply two adpects of  the

Gne infinite Tao.

How does Tao produece all things?

Y



Tao produced tThe One.

The One prodaced the two

The two produced the thres.,

Al the three prodoaced the ten thousand things.

The ten thowsand things carey the yvin and emberace

the yvang, and through the blending of the material

” —~
thoand

they achiave Marmony. . ..

force (gh

Clearly, there is a definite past of all things since they all
mwigimat@A from the Tao.  And their evolution is from the sinple
to the complexs from the "one'" that is  the original malterial
torce  thal is produced by Tao to the Yin, the female principle,
anc  the  Yang, the male principle, and to the three, L e
blending of the Yin and the Yamng with the material foroe. 3ot
all this ds done by Tao in a spontaneous manner, that is, by doing
nething  or wueewed , "Tao dinvariably takes no  action, and  yetb

B

Lhere is  nothing  lTeft  undone., " W

not. mean doing
absolutely nothing  but  simply  the natuwralness of Tam, dts

@ffortle

none-exerting  way of bringing forth  being  from  ite

nothingrness or simplicity.

ipg
The  movement  of Tao, however, follows the Law  of © reversion.
When one thing reaches one extrems, it reverts to the opposite.

I the end,

AL things come Lnto belng,
A Togee thereby theilr returm.

ALT things 41 oweish,



But each one returns o its root.
Thie return to tts root means tranguility.

Peods called returning to its destiny. .
5 e
wry s called the etarnal  (Tao) ...

Tey return Lo cest

Tey  return to the root is simply in keeping with the harmony  of
nature  which works in an endless cyelic rhythm of birth,  growth

and decay, in the ceaseless alternating flow of the seasons. Ao

"o know harmony means to be in oaccord with the eternal. To be
’ we

in accord with the eternal means Lo bhe enlightened, "

What then is the Taoist time? Time consiste simply of the events
of Matuwee thal originate from the eternal Tao, a nobhingness that

e fullness bhecs

445 @

itods wnlimitecd, wnbownded, wanamed.  Time i

Lhe  movement  of Tao in natuwre, following the lLaw of

o
acting by not-acting, and the Law of reversion, where opposites
complenant and complete each other 4n one whole and where the snd

e also the beginning.  Time then travels in a circle, bul  each

bedimg o dts own nature has @ detintte past since 10 originates

from the Tao and resrecd by the Tao throwgh dts the aspaect of

the Tao which mak A heing whal L0 s

Does  time then repeat Ltselt?  What must man do o thies view of

ol ome

POowould seem that time deoess repeat dtself in the sense that  all
must return Lo the beginming.  But each return to the  beginning

brdings  a  change and teanstormation, and so  there s constant



movemgnt  in hature.  Nothing is final, Only the Tao remains,

unehanging, » & Great Whole of continuous doralion,

What must man do it dace of suach a 1 me?

Fishes are Dorn dn water
Men s born dn Tﬁm"

I fishes, born o in water,
Bewl the deep shadow

of  pord and pool,

ALL Ehedr ne
e aalil st ded.
ITF man, born in Tao,

Ginmke into the de shacow

of moneactd on

Ter forget agore L ON AN Coneern,

Me lacks nothing

Mie Life is sooure.

Morals "AL1L the fish needs
Ta o get Tost in water.,

ALY man needs s Lo get lost

*

. Ter  Live in the Tao i¢ to practice wuewed

and to live by the law

of reversion, an the harmony of opposibes.

Wu=wei 19 hot doing absolutely nothing but doing nothing that is

AT i




LA E

saryy o artificial or not natural.  To practice w

e empty  of  desires, Lo be hamble,  to  do  things  withowt
atltachment  to the fruits of ome’s Labor, withdrawing as soon  as
) .

the  work e cdone. The reason why Heaven anc

Aty ds eteornal

e be

rawse "they do omnot el st s what

e rebers o as the "fasting of the heart othe emptying
of  faculties so  that the person is free $rom Limitation and

a1 e e

Apation  and Chis heart, Like the window, becomes  $full of

Lighty  secretly transforming others, Emply, still, Crangudl,

gilent, the non-action of the Taois e onot dnaction  but

action, or perhaps the distinction between action and wmaction i

lost since Joy is attained.

o Cetill) water is so clear, so level. ‘
HMow mueh more the spirit of man?
The heart of the wise man ig traneud L
Tt ie the Miwwmr of heaven and earth
The glass of everything. ' )
Eroptme stillness, tranguility, tastelessneys, :
’ Hilence, mﬁmmactimnu this is the level of heaven and earth,
his ds pertect Tao., Wise men find hereo
Their resting place.
RE
Resting, they are empbty.... '
Ter  live by the law of reversion is to stand in the pivet of bhe
Tao,  where one is  in the cenber Sof o the  circle  of  change,
harmonizing the opposites, "The pivot of the Tao passes e e
B
the center  where all  affirmations and denials o arverce,
Enowing  that one extreme leads to the opposite, the Taoist sage



stays an  the middle, not  taking sides, not  competing  nor

interfaring, sensitive to the changes acrouwnd Mmoo but  sensible

enough not o be affectad by them and  sesing the totality.

.

»

Lomg Life ds no ground for doy nor early death for soreow.

ie onot for him to be prowd of, failuwre is no shamea.,

L]
Feach he all the world®s power be would not hold it as Mis own
Tf he conguered averything he would not take it to himseld,

Mis gloary is in knowing that some together an One

Al Life and death are eogual.

The key to both wieew and the law of reversion is the Life of

gimplicity. Just  as Tao dis simple, s0 the man  of Tao  lives

simply. Me Qs one with his own natwere, true o himself, ancd

5 (6

swo oot ot ddentify himself with pos sed ons ancd prestige, with

thimgs  that o away.,  "Though, like objects, he has form  and

senblance, he is not Limited to form.  He is more. He can  atbtain

Loy formlessness

it ds placing

! Simplicity is formle

e’ s he ihility of .

art mot dn anything (where there is the poss
getting  lost)  but in the Tao.  The man of Tao "will  rest in his
eternal place which is no-place. . His nature sinks to i eyt

.'. (;) -

inothe One,

In sumy, For the Taoist

There are o fised Limits

Time does not stand still,

11



Neytvi me ereue

im o Fimal.,

Nesthvi mg

You cannot Lay hold

F the end or the Byeinming.

Me who is wise soos and  Far

£y e
B b
Deoes not Mmﬁmi%é The smal l
(Che leum the greats

all el fesr

Wher e e

Mow can youw compare’?

Wit one ¢l ance

He takes in past  and Rresant ,
Without sorrow for the
my impatience with the present,
ALl ds in movement..

He has experience

ﬁs" o

OF fullness and emptines

Her coes mot redoice in

LG R

O Tament in failure

The game 18 never over -,

Birth and death are even

44

The terms Mot filnal .,

ae

tany@r oenee s

L1LG

AW Confucianism and Taoi sm

first

el an
attitudes towarcds +ime: Condueius . sees Limne

into an dindefinite progressive Frature ,

whi e

ey [ ény e ﬂiV@WQi"”

as Lravelling forward

L& and  Chuang
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Tee view time as a cyele of change, stretching indefinitely into
the ASfubuwre and the past with the infinite Tao as Lhe spuwree and
P The formaer Lives ©imne tm'mmmtwr'ummSElf and  return  bo
proprintys  the latter to transcend it and be ogne with the Tao.
The Former emphasizes the way of mang the latter the way of

Mevaver . Both,  however, find thelr convergence in the view of

time in the Book of Changes or the 1-Ching.

B, was one Chinese olassic that Confucius  regarded  so

Mighly that he is saicd to have weitbten ten commentaries om it and
wordl el have devoted an entice life studying it i given another
Lide. Crdginally  used as & book  of  divination arel vy

Gorfuedanid st and  Taoist alike, it interprets symbolically all

cosmi e phenomera and their interrelatedness. Re

ginming with  the

Fordmen- i al Unity or the Tao, and de arcling dinto  the

yhn o and yand, the female antd male principles, representing these

Two dnto bheokern (= =) and unbroken (- Lines

veetively,  the

Loorecords  all  the possible happenings in human  and  physical

nature in terms of o symbols, the eight triagrams and the

e
Gy -=four  hexagrams., The hexagram s a  combination of  two

trdagrams, representing the relationships and interplay of ide

%y

atates, and things represented by the triagrams. - ‘Now, the word

arvtatd on of an

ane does

ot only refer to the symbolic repee

phyviect bt also the obdect it

@lf.  Symbols or [, SErVE s

il me

mocels  or patterns  from  which physical  obdeo
414,

institutions, evolved., Fewre evamplea, the Me

e hexagram ) ds a

combination  of the Tridagram

My meaning "mountain, " at the Lop

arncl the el agram

medami e Cwater, " bhelow.




e @l ove Kan o (Mountadn)

Bead aow " an (Water)

conveyilng  the idea of "inexperience” and gl ving mise to  Yohild
45

erhication,

4K
The Iis "a reflection of the universe in mirmiature, " There are
three  meanings to the word YL ease and simplicity, changs and
transt ormation, anc invariahility, but "1 proimaci ly means change,

Linmce

e L,

. 4.4
spontaneity, evolution, or in one wore, change dteself." 611

used  dnterchangeably  with  the  word

changes and transtormation are the result of the movements of the

two  primal  forces,  the yin and the Y

10e the female passive

principle  and the male active prineiple. Y anc yin are  alsco

amted'by the firet two (Wh
L ]

(== ). Thye

@euated with Meaven anc Emwth" [ G &

the eight - triagrams, ancl

transtormation then is $from simplicity to complexity., and yerlt  dn
the  midst  of this variability, there are the olements of

continuity and a constant definite order, the Tao

of  Meavern and Farth,

Twoy rules  are to be followed in interprating  the hexagramss

First, the two trigeans symbolize the past and future  in T omey,

the  height and depth in space. Second, the thee of  the
triagram reprasent the three different o @ress in time and space:

the  bottom line repres

»

rite the cautiuows attitude, the top  line

then symbolizes "a spring Fising at the foot of a meuntaing, "




the "o guard”  attituede, and  the middle  iTine the active
A b ,
alt b twele Im divimation, one Line 1n the hexagram dncdica

-

the  degree  dn time  and  space  while the obher $five  lines

aymbolize  the different conditions of the wuniverse. What ids

or fate and o

dmplied here is the notion of o tamy.  For  any

acltion to s

achy, the cooperation of the time and the situation
e needed.  The development of something cannot go counter o its
time and situation.  And nothing can cbivorce iteself from the Tao

47
ame  dtes natweal order. Fver bhe consul ber himsel

fois part  of

Lhis arder, and as sueh his action must acknowledge the existent

condl tions of the aniverse and barmonize with the Tao.

What laws  can  one detect in the workings of  the Tao in  the

W Ve e Once again, as in Taoisme the firat law is the law of

Feversion,  put o dn another way, that everything involves its  own

negation. An example s the Jdudgment of the | Pesacyram (55

14

+
When the sun has reached its meridian height, it begins

imes

o cecline., When the moon has become full. it I

ter wane.  Meavern and ae b are now Fully mow emply,
A6

aceoreing to the f1low amed abb of the seasor

Given -the law of reversion, the giving rise to the opposite  and

the enswing reconci liation, the process of change in the universe

1 & cyelic process  Dhut o one. that calles £ o constant

transtormation  and not simply a repebtition. Ferhaps, a  spiral

tranasformation is a be Lmage.  And thirdly, dino this  gpiral

Lranstormation, "there can mever be an end of things.  The things




= e

in o the universe are never abeolutel] y completed or finished, thoy
' 46
follow a definite order to which they move everlastingly,"

¢

What  then ia the concept of time in the

Badna?  How  are the

Gonfucian  and  Taodist  views -

oned led dnodb Arel  Bredng not

in o the universe hut  a

simply an  anterpretation of the e ame e
guide for  human  conduact, what must man do in view  of sueh ol

comneepntion?

i inomund ature, il e

g being a reflection of the wuniver

time Qe cosmic. The cosmic conception i "based of tihe

assumption  that  all that happens in the Lk verse,  natural o ana

hLimenn , a continuous  whole,  like & ohain erf Mt el

S@OEN e, ! The wuniverse is a continuous whole,  evolving  or

revelving around the Tao, the souwrce of Lide, in an endle tytl e

of  change and transtformation. The cosmic conceives of  time as

cyclic  bub not  in the sense of mere repaetition  of opposites

reprecsentaed  in a closed circle.  The essence of time i change,

bt the universe being a continuous whel e, nothing bis absolutely

i ffeorent and s

parated from everything els and "everything s

constantly changing into omaething else, and therefore all i s
il
are one, " The change generated by Tao is creative, dove

éd Lime

the old and the mew.

The dynamic sequence of tim@" radding dteelf of the perished

1

) &

anc coming by the new into present i stence, really

o, the ohar inotime i

Wty whieh o ds perennial

=TI
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churance, wheaerebhy, before the bhygone is ended, the forefront
of the swucoeeding has come into presence. AN, therefore,

there o here a Linkage of bheing prodecting itself into
e

sl it

the prospect of eternity.
Tam in fact 1o didentifiad as the Creative and in the words of the

i!—:

The Creative is strong. The Creative works sublime

BLLCCTER S 5 #urthmrimq.thwéugh perseverance.  Oreat indeed
ie the sublimity of the Crm«hiQ@" Lo which all things owe
thedr beginming and which permeates all heaven.,  The way

af the Creative works theouwgh change and transtormatdon,

an that each thing recelves its true natuwre and destiny and

comes into permanent accard with the Breat Marmaonys this

¢
Sd Ll

ia what furthers and whal persevereES. ..

With sueh a creative cyelic view of time, the Confueiani wi dl

find no disagreement.  Facaed with & creative world, he is  ocalled

e be Vegually creative dn order to o fit din owith o it "to

participate in  the cosmic “creation  through  the proc

transt armation and thereaupon become & ¢
A
Eearthae " On ke obther hane, the Taoist is at home with the idea

ear wi th wmmvwﬁ arel

wf  the L othat the Tao of Meaven is identified with the Tao of

Man, albthowgh the T of Man shouwld be mnormalized in accord  with

G
the Tao ot Heaven. . The sage attains both the Tao of  Man o and

the Tao of MHeaven.

What cdoes it mean Lo attain both the Tao of Man and the Tao  of

A Parmond e himseld owith the undverase and o

[ e v g @ Tt means G

L7 ,



anter dinto  "a  fellowship  of  sympathetic wnity..owith  obther
¥
persons  Ln thowght, feeling, and action.” e Paman Bed g,

oceupying  the central position between Meaven and  Earth,  must

fallow the mean, 1n his action, taking the mean  betwean

exbremes and synthesizing them. To act in accord with the  mean
e oot aimply Lo do things no more than hal fway, which can bhe a
mechi oo 'l‘:.y./,, but to mai n Lalm a delicate halance between the yin
and the yang, neither too mueh noe oo Tittle but dust right. To
be  dim the mean 1 also Lo be hbumble, simple, and modest for  one

cammet  arrogantly set Limits to bhe opposites. I conereta, it

means  "not Lo farget danger oan time of pee

o oas o bo protect
one's  peaces  nob bto forget ruan o dn time of secwrity  s0 0 as to

preserve bhat secuwritys not Lo forget disorder in time of order
b2
4

g as to guard that order, Foaitilvely, o have

ore’s  conduct attune to the situwation at the moment but  holding

an o the Centre that is the eternal Tao. On Tao lies the caommon

carntre of the sympathetic unity wilth fellowman and the perfection
N .

OF  mar .

Cyelic Time V8., Linear Times Lhe Chinese Noetion of

Tof we are an fact destined to make contact with o wort of
eternity, it will be at the core of ow experience of time,
G
Mawrice Merl @aw-Fonty
o maman time cannpt exist without an drreversible
avolution toward eterndity, which subtends ik,

s
Jeaar Gl tton
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The two  guotations above follow one another and  indi the

'imﬁmpmramility of time and eternity.  Eternity feeds on time, and

Thhe truth of time is the concurrence of all events in an ebermal

present, " "the wnity,of all time," hidden in the flux of time and
&

i mul Laneously g eacling our B LB G ef Td me

Fhamnomenal ogical ly &)

@aking, if man is an embodied spivit, then

human — spiritual ity is expressed in time, in a field of [V G SR €6

that  opens dtseld to the past and the fubure. But if we are 1o
eouate  eternity with perfection, then cyclic time wouwld have a
thifferent  ddea of perfection from that of Limear Ctime and  wowld

entail a distinct kind of spirituality.

Eyclic time represented by the circle is self-contained while
Linear time represented by the line is open and  must  bhave a
beginning amd an end.  ALERough cyelie Cime does not  PAecessar Jy
Lmply repetition, it nevertheless makes the transient subiect to
the law of recurrences unlike linear time with its succession  of
events  (one  after another), though not necessarily Lmplying @
sarieh  of disconnected "nows, " which makes everything  once=4or-
al il Bocause of the law of reversion in cyelic time, Che power
of death diminishes and the emphasis is placed on the cosmic
rratiher Ehan the individoal . Limear timea, on  the  other  hand,
accentuates on the individual consciouwsness, and  death becomes
&
for 0t a break ancd a threat . Roth times can have a mysticgisn
where there is a "Great Year in which time begine again and a new
heaven and a new earth come abouwt. [0 linear time this must,  of

course, be a complete break, with an absolute end and  beginning,
!

2 ; ’1 )




while for cyclic time it is merely a turni Ny @ new cday in the
(‘.'.').’.‘:'.‘l
Life of Brahma. "

Weres b e traditional  seience relies on linear T mey whi e
acupunctuwre, Tai Ch7d Chuan and herbal medicine are a L based  on
the Chinese concept of yin and yangd. Understandably it took a
Lomg  Lime for China with it concept of oyelic time  to  develop
seientifically, leading Max Weber to think that moderni:ation may
not be possible in China,  Modernization did come to China but it
aroused e Lot of philosophical self-questioning. The impact of

shed on o them  a

western  selence  on bhe Chinease pmpplm has unles
chive for material prosperity that involves a mastary of natuwre,
which  may be conceived as a disruption of the oyclic view of
Lime.  On the other hand, the pew S enee, particularly  physics,
Mas  gradual ly come to discover the compatibility of scrence and
oo
gastern  mystiolsm. o acupuncture and other forms of  Chinese
Lracditional  madicine work, can one not then speak  of eastern
seience?  And ds it not possible to integrate western and eastern

saiences  in o view of humanizing the sarth and making  life more

hramean

Cyclic time combines +the duality of the constant and the

4
changingy permanence is implied in chande and vice verda. L1 6

va o grasped o constant change and growkh, and death and rest are
ol an 1ntwrrupﬁimn It part of life. The eyclic movemant is one
of o renewal o revolulion, endless hngiUiliTiPﬁ Bt s natural
development or envelopment with cosmic completion. The opposite

20 -



&

But regrassion.

of change and transformation is nob re

The perfection in cyclic time is symbolized in the crrele, whioh
i rounded off. The perfection of natwre, buman and physical o i

to be found not outside of its dynamic cytlic movemant but wi

)

ity oot at the end of the process of evolution but at  the VY
heart or core, the Centre, which is the principle of eepd L bed wmy

harmonizing opposites,  Nabuwre's perfection conceived as'a  whole

congists precisely  dn the "unce
s

Sing movemant going on in the

Ui ver s, " Im the words of the Confucian classic [The Doc

ine

Mat oy e

ia already  that "infinite realm wherein the universal  Flux o of

Life s revealing itseld and fuldilling everything with ite

intrinsic worth.. Natwee is infinite in the sense that i1 i not

Limited by anything that ig bevond and above ity owhich might e
&

calfad Super-mature, "

The perfection of the selt mntmilu also the perfection of others,
i fact  of the whole of the universe, as one i a significant
part of the organic whole., This is the meaning of singerety

whieh is  the

o chieng mentioned in the D

beginning and  end  of things and  also signitlies "realness, "

Erath' and the fullness of virtwe (ien). "The ijr*fwtﬁnimfl of  lhe
&
self lies in the guality of jen” ¥ Sincerity is the Lnity  of

Heaven and Earth, infinite and lasting because they do not  exilst

o ERemsel ves,

Gyclic spirituality consi of returning to one's roots,  which




Lhe cosmic whe o

16

the  wamoving  Centre whicokh wnit all, " something  akin  to  bhe

ety ho ehaldhood (b i Minduwism and "becoming  like &

in o the finitte  {he

chiled™ in Lhe Gospels., It is

ag@r Lhere from el

infinite  which has b pierd Ly, and  harmonidsing

T e @

i "to come home."  To unite the finite and the infinite i1s
"t bring the spiritual down to earth and to raise the earth Lo

the spiritual.  This is attained by keeping the yin and the

in o balance, avoiding all extremes and establishing Farmony . "

The  splritual man or "wise man maintains an even course Throueh
prosperity and  adversity and is nelther elated by the one nor

75
downcast by the othee, " Enowing that these are bhut the seasons
a

of  Tao. Oyclic spirituality is integrating spirit  and mat ter,
arnd integrated, the whole universe becomes centered on bthe
passive yet creative Tao, and Lite becomes not simply a means bo

an- end bhut sacred as it is ilself a consummaltion of perfection.

After  all Lhat  ds  said of the Ohinese view of time and
spirituality. what can one say of Lhe Tienanmen incident of L9H97
May not one say with Chuaang Teo and the Foolesiastes bhat 1t was
a bime to die, and soon (how soon, one cannot fathom) Lhere  will

e a Lime to be reborn®  In o unity with Bhe Chine people,  one

can hope for that time Lo come, for as Lusin dety  "Hope de like

a road in the countrys there was never a road, but  when many

' 7k
people wall on dit, the road comes into existence, "

ks
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